Even though I'm watching the St. Louis Cardina

play in the World Series as | type this in late Oct

ber, | know that the calendar will soon flip over t

November and then the holiday season will follo

quickly. But before that, Christ Church will be
hosting the Prayer Life Seminar on Friday, Novembeardi$aturday, Novem-
ber 5. The cost of this event is only $15 and includestiramtal breakfast. A
brief description of the conference is below:

This seminar is not for victorious Christians, but Christians defeatdue

trenches, asking... How do | focus when I'm distracted with so much to dof:

How do | pray longer than five minutes? How do | ask when I've trieefore
and it doesn’t work?

Delving into our frustrations, we look at Jesus’ powerful, yet sirtgalehings
on prayer. We practice becoming child-like, patterning after Jesms’'teach-
ing and style of praying. We learn to ask our Father anything — with agles v
open to the story he is creating in our lives. Further practical taal helps
are explained and demonstrated. Throughout the sessions people have tin
pray, making real what they learnedhe conference schedule is below:

Friday November 4 7:00-9:00 pm

Session 1: Why is Prayer so Hard?
Becoming a Child of Your Father
Session 2: Begin Early with Your Father

"Helplessness,” the Key to Effective Praying
Ask Your Father Anything

Saturday November 5
8:30-9:00 am Continental Breakfast

9:00-12:30 pm

Session 3:  Entering Your Father’s Story through Prayer
Put the Word to Work
Learning to Listen to Your Father
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Registration for our weekend with Michael Card in Ist&ch should
open up shortly - watch the Connection for all ofdeéails.
We hope you enjoy this issue as you live life Coram Deo,

in the presence of and before the face of God.




Edwards's Revival Instinctive and Apologetic Begins to Fade in the City: The Fifth and Final Episode

*The point which will be before us at this time," began a

New School Presbyterian in 1841, "will be the importance
y of revivals of religion in cities and large towns." By the

1850s a new sense of Evangelicalism in the cities was

(£ ek taking shape in America, which transcended provincial
S g and denominational efforts to promote the kind of
= revivals suitable for only one ethnocentricity. Hodge was
S accused of being a Roman Catholic sympathizer because

. ) he thought it “inconceivable that any one outward form of
Chly, GBeé (Fmart|  the church can be suited for” every age, every race, and
every part of the globe." The tide of revival receded for
another decade while Evangelical popular consensus
became a greater virtue than Pneumatological
discrimination. Former revival leaders engaged in
national politics, and cities grew larger.

In 1857-1858 another revival and series of revivals occurred in America.” Like the other nineteenth century
revivals, Presbyterians would play a leading role. Unlike the previous revivals, the Edwardsean apologetic would
become less essential to the various leaders. Katheryn Long has demonstrated successfully that while this
revival, which began in New York City, was interpreted through the Presbyterian and Edwardsean lens, it
became a narrative told by the national media in the end with interests other than defending its veracity.
Princeton graduates, Samuel L. Prime and James W. Alexander (Archibald's son), used Edwards's revival
apologetic to publish their accounts in a time when the 0ld School and New School differences over revival
methods lessoned ¥ Their Edwardsean revival narratives drew an initial picture of its origin and cause. It was a
sovereign work of God brought about by his pouring out a spirit of supplication and
prayer — first, upon "A lone Man on his Knees."" Prime quoted this man of prayer,
Jeremiah Calvin Lanphier, to show the Edwardsean perspective: "“We are now ... in
the fourth great revival in the gospel dispensation. The first commenced in
Pentecostal times. .. The second commenced in the time of Martin Luther. .. The
third was in the days of Edwards, Whitefield, and the Tennants. .. The fourth is that
which now pervades our country.”" Long explains:

The concept of increasing cycles or "waves" of revivals that would
mysteriously spread throughout the land was, in itself, not new. Such
Calvinist apologists for revivals as Jonathan Edwards in the eighteenth
century and Preshyterian William Sprague in the early nineteenth
suggested the idea as a part of their historical analyses, particularly in

connection with millennial thought¥it fames W. Alexander, son
of Archibald Alexander

The role of the American press in the revival of 1857-1858 altered this perspective. By the spring of 1858, James
Gordon Bennett, editor of the New York Herald, and Horace Greeley, editor of the New York Tribune, would begin
an unending, dominant force in shaping America's meaning of revival and popular Evangelicalism. Prime and
others saw the press's coverage as a sign of the Spirit at first, but may have had second thoughts years later.’s
Revival accounts in the cities hit the newspapers of Philadelphia, Boston, Cleveland, Chicago, Detroit, Richmond,
Charleston, Savannah, Mobile, New Orleans, Vicksburg, Memphis, and St. Louis.* Bennett, Greeley, and daily
newspapers in most every city brought a sense of cohesiveness to the revival of 1857-1858, but soon shifted the
focus from the ordinary conversions to the notorious and well-known; namely, a new category of "famous
converts."™



The consequences from the press coverage of revival in the city, the nature of mass urban revivals, and the
culfure-changing Civil War** that soon followed this revival cannot be underestimated for American
Presbyterianism and their intimate association with revivals and Edwards. Besides the smaller accounts of
revival in the Southern armies,®! American Presbyterians and their association with revivals were severed apart
at this turning peint in history. “The merchandising of revival news as entertainment,” observed Long,
“contributed to an ongoing disassociation of revivalism from its theological and ecclesiastical roots, a by-product
of commercialization that reflected changing patterns in the relationship of revivals to popular culture."sv

Long’s keen observation offers an explanation, in part, for the apparent loss of the kind of revival instinctive
among Presbyterians, who increasingly discontinued the habit of praying for the Spirit’s outpourings in
successive revivals. What would this "disassociation of revivalism from its theological and ecclesiastical roots”
mean for American Presbyterians? The synthesis between revival and Presbyterianism was shattered, and
Edwards’s revival legacy became more historical than practical. Although revivalism remained in popular
Evangelicalism, Edwards's theology of revival was fading out. By 1860 a line of demarcation may be observed in
the theological writings of the Presbyterian and Reformed; one in which the central hope for the "outpourings of
the Spirit” and the once-believed promise of the New Covenant age as an age of revivals was noticeably absent.™
For Timothy L. Smith, writing in 1957, the Revival of 1857-58 underwent a dramatic transformation from the
early interpretations of Prime and Alexander. For Smith, it came to represent what he named “revivalism's
triumph over Calvinism."™

As the nineteenth century revivals came to an end, and with it a significant history of American
Presbyterianism’s association with Edwards’s revival instinctive and apelogetic, a new mass urban evangelism
was popularized by Presbyterians.

The Fading Out of Edwards's Revival Instinctive and Apologetic Altogether

Although Presbyterians played a significant role in the revivals in the early 1900s outside the U.S. in Wales and
Korea, their involvement shifted from revival to mass urban evangelism in America. These “revivals” were
organized outside of the authority of the regional presbyteries and incorporated both a mixture of theologies
and an element of entertainment. ™ New Presbyterian leaders with an instinet for evangelism misappropriated
Edwards's revival apologetic to endorse mass urban evangelism.

Richard Lovelace observed that the "Fourth Awakening” of 1904-05 was a "pulse-beat of evangelistic outreach,
but it lacked the theological strength to meet and master secularism,” “non-Reformational theologies, and
erosive forms of biblical criticism.""" As seminary theologians became estranged from mass evangelists,
Lovelace believed they “both lacked the dynamic concern for sanctification and dependence on the Holy Spirit
found in earlier evangelicals.” With regard to revival, Lovelace wrote:

At the beginning of the twentieth century, even the root of evangelical concern for revival
split into two branches which grew separately for most of the rest of the century: the Deeper
Life emphasis, presented by Keswick and similar conferences, and the Pentecostal movement
... There is no single and simple explanation of this transformation. It was the product of
many subtle changes ... But perhaps the root cause of the decay of evangelicalism in America
was the replacement of the old comprehensive concept of revival with the post-Finneyan
machinery of revivalism.

“Holding a revival” became synonymous with "using new methods to do mass evangelism, "t

The change from revivals to mass urban evangelism mixed with revivalism was evident in the well-known life
and ministry of D. L. Moody, converted at age 21 years in the 1858 revival. Moody modeled what many

Presbyterians would endorse as the replacement for the revivals of the past. Edwards's apologetic was unused
to test for spiritual authenticity, identifying the distinguishing marks and affections of the Spirit of God among



the converted. The narrative and publicity for mass urban evangelists became the newspaper clippings. In 1915
Presbyterian Billy Sunday’s Philadelphia “revival crusade” became such a big story that Sunday claimed in one
sermon he would use the press clippings to clear himself of responsibility for the city’s salvation. “I gave them
your message, Lord, | gave it to them the best way [ could,” Sunday said in an imaginary dialogue with the deity.
“You go get the files of the Philadelphia papers."=

Presbyterian evangelism endorsed the new “celebrity convert” that the L
press had authored in the 1858 revival. By 1910 Presbyterian evangelist -
Wilbur Chapman commented that he knew "all the famous converts in
America."= Chapman began preaching with legendary Moody in 1893, and
made a disciple of Billy Sunday on his circuit. From 1905 to 1918 Chapman
hosted "revival tours” and “revival meetings.” His final tour ended
February 13, 1918. In May 1918, Chapman was elected Moderator of the
Preshyterian General Assembly before his death on Christmas Day of that

year.

.

Not all Presbyterians believed the mass urban evangelism were actual
revivals. Gresham Machen wrote: “Something like an awakening” occurred
at Princeton Seminary during the 1924-25 school year. Although Machen
seemed to separate revival from mass urban evangelism, there is very little
evidence of genuine revival in the 1900s at Princeton. Princeton Seminary
faculty had unanimously invited Billy Sunday to speak in Princeton on
Monday, March 8, 1915, and Machen was glad “that the Seminary in this
public way is giving the right hand of fellowship to a man who is doing the
Lord’s work." He added, “His methods are as different as could possibly be

imagined from ours, but we support him to a man simply because, in an Billy Sunday, mass urban evangelist

age of general defection, he is preaching the gospel."s=l

About mid-twentieth century a renewed interest for Edwards's theology of revival
emerged in American Presbyterianism. Through the influence of R. C. Sproul and his
mentor John Gertsner, Westminster Theological Seminary’s faculty, and publishers
such as Yale University Press and The Banner of Truth Trust, many Presbyterians
read the reprinted writings of Edwards.

Presbyterian leaders in the Presbyterian Church in America (PCA) have taught
favorably on Edwards and revival, but none have been marked with the same high
degrees of revival instinctive characterized by early American Presbyterians. Drs.
i Francis Schaeffer, Timothy Keller, and Raymond C. Ortlund Jr. have promoted

A Edwards's ongoing revival legacy among American Preshyterianism. =i

Wilbur Chapman, : g
mass urban evangelist Schaeffer, for example, believed that the absence of Edwards's revival instinctive to
pray for the Spirit was "the central problem” facing the church:

The central problem of our age is not liberalism or modernism, nor the old Roman Catholicism
or the new Roman Catholicism, nor the threat of Communism, nor even the threat of
rationalism and the monolithic consensus which surrounds us. The real problem is this: the
church of the Lord Jesus Christ, individually or corporately, tending to do the Lord's work in
the power of the flesh rather than the power of the Spirit. The central problem is always in the
midst of the people of God, not in the circumstances surrounding them o












small thought about embrace
Art Moser

Some of you are too young to remember Corrie Ten Boom, the Dutch
lady whose stories were recorded in her book, The Hiding Place, and drama-
tized in a movie by the Billy Graham Association. Corrie, her sister, Betsie, and
their father lived in Haarlem, Holland during World War Il. After their country’s
occupation by the Nazis, this Christian family began harboring refugee Jews,
hiding them on the third floor of their townhouse.

Although no Jews were ever apprehended there, Corrie, Betsie, and
their father were arrested and taken to concentration camps in Germany. As
you read her book or see the film, you will recognize that the living conditions

there were unbelievably horrible. Many people died in Ravensbruck, among them Betsie after a lingering ill-
ness with no medical treatment. Near the end of the war, Corrie was released, apparently inadvertently. She
made her way to an American military installation and from there ended up in this country. He father had also
died in the camps.

Corrie Ten Boom told other stories, too, especially of her travels, one of which occurred in 1947, two
years after the war ended. This is an abridged version of it.
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Corrie Ten Boom'’s action here was an example of what Miroslav Volf would call “embrace”. Embrace,
Volf says, is the opposite of exclusion; exclusion consists of the ways in which we shut people out of our
lives.? He defines four moments marking the movement from exclusion to embrace. The first is repentance,
followed by forgiveness, then making space in oneself for the other, and finally healing of memory.® In Cor-
rie’s story, we see the first two of these and the beginning of the third. The fourth moment would take time.

Volf describes embrace as a drama in four acts. The four acts are metaphors for what takes place in
our being as we move from exclusion to embrace.*

“Act one: opening the arms.” This indicates a desire for the other: “l| want the other to be a part of
who | am and | want to be part of the other.” In turn, this means that | have “created space in myself for the
other to come in ...” Further, the boundaries between me and the other party have been broken open and the
other can pass through into my life. There is now a clear invitation for the other to join my life; there are no
conditions which must be met.



“Act two: waiting.” The one giving the invitation halts at the boundary of the other. The integrity of the
other is respected; he “cannot be coerced or manipulated into an embrace.” The invitation has been given;
the giver waits for reciprocity.

“Act three: closing the arms.” That is, enfolding the other person who reciprocates. “...each must
enter the space of the other, feel the presence of the other in the self, and make its own presence felt.” A
“soft touch is necessary” so as not to crush her or assimilate her. Nothing more is required, including any at-
tempt to understand the other

“Act four: opening the arms again.” The other must be freed to be himself; the embrace receives and
accepts him as himself. There is no attempt to mold him or her into one’s own being. The embrace can then
continue as a dynamic relationship.

Volf describes embrace as the way in which God receives us into himself. As such, then, it becomes
the model by which we receive others into our lives. How can we make this work for us as God’s children?
Consider two examples.

First, as in Corrie Ten Boom'’s story, we can, through forgiveness, receive back into our lives those
whom we have shut out because of some hurt, real or imagined, serious or trivial. Embrace can be the
means we use to repair the damage which has been done to the fabric of our friendships.

Second, through embrace we can invite into our lives people whom we have excluded simply because
we don't like them, they are different, they do not fit our life-style, we do not understand their culture, or any of
the myriad other reasons we can come up with for not including them in our lives.

Every person we meet on the street, every person we work with, every person in our neighborhood,
every person in our family is a creature made in the image of God; flawed, yes, but bearing his image. From
each one, then, we can learn something about God. Given these rewards, why would we not seek embrace?

1. This story first appeared in GUIDEPOSTS MAGAZINE, ©1972, Guideposts Associates, Inc. Carmel, NY. It was re-
printed in Tramp for the Lord by Corrie Ten Boom with Jamie Buckingham, Fleming H. Revell Company, Old Tappan,
NJ, ©1974, pp. 55-57.

2. Miroslav Volf, Exclusion and Embrace: A Theological Exploration of Identity, Otherness, and Reconciliation. Abing-
don Press, 1996. pp 58-64. See last month’s small thought for stories about exclusion.

3. Ibid., p. 100.

4. The following four paragraphs are a much condensed summary of pp. 140-147 of Volf’s Exclusion and Embrace.
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November 16 —Chris Tomlin brings his “And if Our God is For Us” totar Olivet Nazarene University in
Bourbonnais.

November 18 —Chris Tomlin brings his “And If Our God Is For Us” tawrthe Scottrade Center in St. Louis
with Louie Giglio and special guest Christy Nockels &07.m.

November 29 —The Oak Ridge Boys will bring their Christmas Show toRkeria Civic Center Theatre.

December 15 —The Gaither Christmas Homecoming comes to the USil@elColiseum, in downtown
Bloomington.

March 25 —Michael Card will be in concert at Christ
Church!!

July 21-22 - Ignite Chicago will be held at Alexian Fie
in Schaumburg featuring Casting Crowns|
and TobyMac.
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BOOK REVIEW

Art Moser

Jesus Wars: How Four Patriarchs, Three Queens, and Two Emperors Decided What Christians Would Be-
lieve for the Next 1,500 Years, by Peter Jenkins. Harper Row, 2010. 278 pages plus Introduction, Terms and
Definitions, Maps, Appendix: The Main Figures in the Story, Notes, and Index.

When Christ lived on earth, did he have two natures, divine and human? Or did he have one nature,
half divine and half human? And if he had two natures, was he from two natures or did his exist in two na-
tures? If he was the second person of the Trinity and therefore was God, is it proper to call his mother, Mary,
the God-bearer (Theotokos in Greek)? Or do you not lie awake nights thinking about these things? Had you
been living in the fourth, fifth, or sixth centuries, what you believed about these things might well have been a
matter of life or death. Your life or death.

In Jesus Wars, historian Peter Jenkins, faculty member at Penn State University and at Baylor Univer-
sity, chronicles the doctrinal struggles in the church worldwide from the fourth into the seventh centuries. One
of the biggest issues was the One Nature/Two Nature controversy. Thousands of people died during those
centuries as emperors and church officials brought their armed forces to bear against those who disagreed
with them on these issues. Each side’s heretics were tortured and executed by their fellow Christians who
opposed their doctrine. At times, priests and monks were slaughtered wholesale. Ordinary citizens were
caught up in the fracas and suffered “collateral damage”.

Fifteen hundred years later, we in the West don’t understand what the fuss was all about because we
were on the winning side and, for us, the issue was settled long ago. But that is still not true in the Church
Universal. The Coptic Church in Egypt, for example, supports a form of Monophysite belief, that is, the One
Nature doctrine. The churches that once flourished in Syria, Iraq, Iran, and all the way to the Pacific were al-
most exclusively Monophysite or Nestorian with significant doctrinal differences from the churches in the
West.

The church Patriarchs, the Emperors, and their Queens, whom Jenkins mentions in his subititle, at
times supported and therefore extended certain doctrines; at other times they tried to eliminate different doc-
trines. Thus they did play a huge role in what we in the church believe today, in what we consider true doc-
trine and what we consider heresy. It is fascinating, but also somewhat discouraging, to read how these
struggles developed, grew, were dealt with by the officials, and eventually somewhat resolved. One wonders
if these people, so zealous for truth and purity of the faith, ever read what Jesus or the apostles said about
them: “A new commandment | give to you, that you love one another: just as | have loved you, you also are
to love one another. By this all people will know that you are my disciples, if you have love for one another.™
Or, “Whoever says he is in the light and hates his brother is still in darkness. Whoever loves his brother
abides in the light, and in him there is no cause for stumbling.” Instead, the pagan fourth century Roman his-



torian Ammianus Marcellinus, explaining the actions of the emperor Julian the Apostate, wrote, “Julian knew
that toleration of the Christians would intensify their divisions ... experience had taught him that no wild
beasts are such dangerous enemies to man as Christians are to one another.”

Jenkins provides several aids which help to keep things straight. In addition to the Terms and Defini-
tions and Maps at the beginning and the Appendix at the end of the book, there is also an Appendix to Chap-
ter 1 listing the seven general church councils, and there is an Appendix to Chapter 2 outlining twenty three
interpretations of the nature of Christ in the early church. An Appendix at the end of Chapter 5 contains
twelve Anathemas from the Council of Ephesus. There is one other item | thought would have been very
helpful but did not exist: an integrated time-line with emperors, patriarchs, queens, church councils, doctrines
being disputed, and other historical events. Jenkins tends to move back and forth between events, and it is
sometimes hard to keep all the characters and issues straight.

This is an area of church history we don’t read much about but which may be very valuable to know
about. We can learn much from what happened during this time.

Once persecution stopped and Christianity was adopted as the religion of the state, it lost its purity and
simplicity as it became entangled with politics, wealth, and power. Which says something for keeping the
church out of political entanglement.

When church officials began competing with government officials for control of the people and the church,
violence against fellow-believers became acceptable. In fact, violence became a factor as soon as issues
of control entered the church.

When churches began competing with each other for people and territory, wars erupted.

Power corrupts!

When we become so concerned with purity of doctrine that we exclude others from our fellowship be-
cause we disagree with them, we are violating Jesus’ clear command to love each other unconditionally.
We therefore destroy one of the most powerful means of evangelism (see John 13, quoted above.)

As Jenkins writes, “Try as they might to develop institutions or structures to determine truth, by trusting
historical authority or by seeking consensus, churches have never found a path that avoids the powerful
pressures of individual ambition and political interest. If nothing else, that experience argues strongly for
being tolerant about the diversity of nonessential expressions of faith.”

Jenkins ends his book with two chapters on what was lost to the church through these centuries and
what was saved. Most of the church that stretched from Syria eastward to China no longer exists, although it
flourished during those years and for some time after.> When Islamic armies expanded from the seventh cen-
tury onward, many monophysite Christians found Islamic regimes friendlier to them than the Western
churches. What was saved was the Roman church in the west and the Eastern Orthodox church in the east.
Out of the Roman church came the Reformation about a thousand years after the “Jesus Wars”. The Coptic
(Egyptian) church still exists much as it did in the sixth century.

Jesus Wars is a fascinating book packed with information about the church from the late third century
until the early seventh century. Jenkins, as a historian, takes a fairly objective stance. He does not tell us
what God’s plan was through all of this; he reports what happened. The information is valuable if for no other
reason than to help us understand the ways in which the church of Jesus Christ can go astray.

1. John 13:34-35, ESV

2. 1John 2:9-10, ESV

3. From The Roman History, quoted in Hart, David Bentley: The Story of Christianity. New York: Metro Books, 2011
edition. p. 55.

4. Jenkins, Philip, Jesus Wars. Harper One, 2010. p. 269.

5. For details, see Jenkins, Philip, The Lost History of Christianity: The Thousand-Year Golden Age of the Church in the
Middle East, Africa, and Asia—and How It Died. Harper One, 2008. Reviewed here in March, 2009



BOOK REVIEW
Bill Pence

Bloodlines: Race, Cross and the Christian by John Piper. Crossway. 304 pages. 2011. Audio book read by
Ray Porter.

In some ways this thought-provoking book has been decades in the making, as Piper wrote his dissertation
on the topic of race and Christian. This book is a deep study of the relationship between those two. He indi-
cates that the aim of the book is “to encourage you to pursue Christ-exalting, gospel-driven racial and ethnic
diversity and harmony, especially in the family of God, the church of Jesus Christ.”

For years, Piper has devoted one Sunday each January (corresponding with Martin Luther King Day), to
preaching on the topic of racial reconciliation. This book can be used as a guidebook by which we in the
Christian community facilitate the process of racial reconciliation. Piper sets out to show how racial harmony
and embracing ethnic diversity are Biblically sound, and ultimately glorifying to God.

In Part One, he details the current state of racial affairs in America. He chooses to focus primarily upon the
relationships between black and white people, though he acknowledges that the issues run much further than
that and that no race is free from the sin of racism. He writes that while we have moved far beyond the days
of forced separation, we have often missed the heart of the gospel. This part of the book included a good
number of statistics.

He includes helpful autobiographical material, writing of growing up in South Carolina and the racial sins he
had to overcome, and only so by the blood of Christ. He writes that the neighborhood in which he and his
family have lived for many years in the Minneapolis area is one of the most ethnically diverse in the nation.
He states that though we have seemingly come far in this country in regards to ethnic diversity, we still have a
long way to go. Throughout the book he brings up many strong arguments for why the fight against racism
should be faced.

In Part Two, he explores how the gospel not only encourages, but requires racial diversity and harmony. Here
he emphasizes Reformed theology and the Solas of the Reformation, and shows how these points of theol-
ogy demand that the Christian put away all aspects of racism because in God’s eyes we are all the same, re-
gardless of race.

Piper also looks at controversial issues such as interracial marriage through the lens of the Scriptures and
Reformed theology. He writes, “Reformed theology was not the reason for my racism, but the remedy for it.”

The book includes a few helpful appendices, including one on the subject of race. In
this book, Piper uses the definition of race that was adopted by the PCA. In another
appendix, the transcript of a message Piper gave on race at the 2002 Desiring God
Pastor’'s Conference is reproduced.

| listened to the audio book version of Bloodlines, narrated well by Ray Porter. An
excellent companion to this fine book is the 18-minute Bloodlines documentary that
Piper has produced, which is available for viewing at http://www.desiringgod.org/
blog/posts/bloodlines-documentary. The video features Piper returning to his home-
town of Greenville, South Carolina to revisit the world in which he grew up, and
takes the viewer through his experience of racism in the 1960’s American South.

I highly recommend this book to you. There is much of value here, and | plan to re-
listen to the audio book again in the future.

JOHN PIPER




BOOK REVIEW
Bill Pence

Scribbling in the Sand: Christ and Creativity by Michael Card. IVP Books. 168
pages. 2002. Abridged audio book read by Michael Card.

| read this book when it was first released in 2002 and recently listened to the
audio book, which was read by the author. On a book about creativity, it is appro-
priate that the audiobook was the most creative of any | have listened to. Along
with Michael reading the abridged text, he included his beautiful song “Scribbling
in the Sand”, as well as conversations with his mentor - the late William Lane, his
wife Susan, Howard Best and an amazing clip of Calvin Miller reading a poem
“The Marionette”, which | had heard on Michael's excellent radio program In the
Studio with Michael Card. What made this clip so good was that Christian musi-
cian Phil Keaggy, who was hearing the poem for the first time, was improvising
on the acoustic guitar along with the poem. I've heard that clip a few times now,
and it is still amazing. That clip almost by itself is worth the cost of the audio
book.

Card begins this book on creativity with the story of Jesus and the woman caught in adultery. In this story
Jesus knelt down and scribbled something in the sand. Card writes that commentators ask the wrong ques-
tion when they ask what it was that Jesus wrote. Rather he states, the question should be why he wrote in the
sand: “It was not the content that mattered, but why he did it. Unexpected. Irritating. Creative.”

Card uses Jesus as the pattern for our created life, to lay out what he calls a Christ-centered vision of the
creative process as a road to him. He begins the book with a brief overview of creativity in the Bible, talking
about some of the individuals who responded to the call to be creative. Card writes that this is a call on all of
us who have been created in the image of God. He then reviews the words of the hymn to Christ in Philippi-
ans 2:6-11 as a paradigm for Christ-centered creativity:

6 who, though he was in the form of God, did not count equality with God a thing to be grasped, 7 but
emptied himself, by taking the form of a servant, being born in the likeness of men. 8 And being found in hu-
man form, he humbled himself by becoming obedient to the point of death, even death on a cross.

9 Therefore God has highly exalted him and bestowed on him the name that is above every name, 10 so that
at the name of Jesus every knee should bow, in heaven and on earth and under the earth, 11 and every
tongue confess that Jesus Christ is Lord, to the glory of God the Father. (ESV)

Card then applies ideas of Christ-centered humility, obedience and servanthood to the lives of his read-
ers. This is not a “how to” book, but a book about discipleship and the lifestyle we are called to as we reflect
the image and glory of God in our lives. Card looks at the intersection of art and the Christian faith, writing
about the necessity and wonder of creativity. Card focuses primarily on Christ, and in doing so directs our at-
tention to him as the source and objective of our artistic efforts. He challenges artists of all types to use their
gifts as worship to the Lord. Michael discusses imagination, specifically the role of imagination in the pro-
phetic books of the Bible. This reminded me that one of the albums in his three-volume “Ancient Faith” collec-
tion was the 1992 titled The Word: Recapturing the Imagination. The discussion about the imagination was
especially interesting to me as we prepare for Michael’s Biblical Imagination Conference at Christ Church
March 23-24.

Card looks at the activity of Jesus in helping to create the universe, the need for a “lifestyle of listening”
and also the importance of creativity in an industry (music) when too often all that is looked at is sales and
popularity.

This was a unique book and one that | recommend to you. | had not read any books on creativity from a
Christian perspective in the past. In particular, | enjoyed the special features that were included in the audio
book version.



BOOK REVIEW
Bill Pence

StandOut: The Groundbreaking New Strengths Assessment from the Leader of the Strengths Revolution by
Marcus Buckingham. Thomas Nelson. 225 pages. 2011. Audio book read by Kelly Ryan Dolan.

Marcus Buckingham and the late Donald Clifton developed the popular
Strengthsfinder assessment in 1999. That assessment, which was originally in-
cluded in Buckingham’s 2001 best-selling book Now Discover Your Strengths, is
now available as a separate book, and the assessment has been completed by
more than five million people.

Buckingham writes that the purpose of that assessment was to be descriptive and
affirming. He and Clifton wanted to provide a way to describe the best of us and to
make us feel good about our style. Buckingham states that the challenge is that
once you have a positive language to describe yourself, what do you do with it?
What careers should you pursue? What techniques should you call upon to capi-
talize on your strengths and outperform your competitors? What should you share
with your manager to help him or her help you do your best work?

In recent years, Buckingham has focused less on measurement and more on what

could be done to increase employee engagement, strengths and performance.

The new book is based on extensive research, statistical testing and analysis of the world’s top performers,
and includes a unique access key to the new StandOut Strengths assessment.

For the new assessment he has partnered with Dr. Courtney McCashland on the scenarios, with Tracy Hutton
and Charlotte Jordan on the action items and Jagai Mickelsen on design to answer the above questions.
Where Strengthsfinder was descriptive and affirming, StandOut is prescriptive and innovating. The new
StandOut assessment measures you on nine strengths roles, and reveals your top two. The nine roles are:

Advisor
Connector
Creator
Equalizer
Influencer
Pioneer
Provider
Stimulator
Teacher

When | completed the assessment, | found out that my top two strengths roles were Creator and Equalizer.
After completing the assessment, which takes about 15 minutes, you immediately get a 21 page assessment
based on how you answered the questions on the assessment. Among the things you will get in the assess-
ment are suggestions on what would be an ideal career for you based on your top two strengths roles.

The majority of the book provides the reader a detailed look at each of the nine strengths roles, including the
following sections:

Definition of the role

You, at Your Most Powerful

How to Describe Yourself (in Interviews, Performance Reviews)
How to Make an Immediate Impact

How to Take Your Performance to the Next Level

What to Watch Out For

How to Win as a Leader



How to Win as a Manager
How to Win in Client Service

Toward the end of the book Buckingham lays out three principles for building your strengths for a lifetime.

| find assessments like the Myers-Briggs, Strengthsfinder and now StandOut to be helpful in helping me to
understand myself and those | work with. I've shared my results with my team at work and have encouraged
them to take the assessment as well.

BOOK REVIEW
Bill Pence

The Service Payoff: How Customer Service Champions Outserve and Outlast the Competition by Dr. Alan
Zimmerman. Peak Performance Publishers. 225 pages. 2011.

In the latest book by Dr. Alan Zimmerman, he writes: “The marketplace has
changed a lot in the last twenty years. Customers have become more sophisticated
and less patient. They've learned the difference between good and bad service,
and they want good service. In fact, many of them won'’t settle for anything less
than excellent service.”

He goes on to write: “Today, more and more people and companies are restricting
their business to companies that provide excellent service. They are walking away
from those companies that don't.”

This book is about the benefits of providing superior customer service and how to
do so. The major sections of the book are:

The Payoff in Customer Service

Markings of a Customer Service Champion
Attributes of a Customer Service Champion

How Champions Create Customer Satisfaction
How Champions Create Customer Enthusiasm
Communication Skills of Champions

How Champions Deal with Customer Problems
How Champions Handle Stress and Time Demands
How Champions Use Customer Feedback

The organization where | work has a goal of providing a remarkable experience for every customer in every
interaction. About thirty members of our function split into groups to read, discuss and apply the book. Our
goal was to take the material in the book and apply it to us as individuals and team members in order to im-
prove the service we provide to our customers. We had some great discussions of the concepts in the book
and shared experiences that we had as customers. In a function meeting we shared the highlights of the book
and provided some personal examples of how these concepts have been demonstrated (that came up as we
discussed the book) and suggestions on how the concepts can be applied.

You can sign up to receive Dr. Zimmerman'’s free “Tuesday Tip” newsletter, mailed early each Tuesday at
www.drzimmerman.com




BOOK REVIEW
Reviewed by Tim Challies

A Praying Life: Connecting With God in a Distracting World by Paul Miller. NavPress. 288 pages. 2009.

Any time | write a review of a book dealing with prayer | feel the need to point out that
bookstore shelves are already groaning under the weight of such books. There are hun-
dreds, thousands probably, of books on prayer. A new one is going to need to be good—
very good—to supplant the excellent resources already available. Paul Miller, perhaps a PRAVING
bit reluctantly, takes on this challenge in his new book A Praying Life: Connecting with :
God in a Distracting World. | was drawn to this book by David Powlison’s Foreword in LIFE
which he gives it his highest recommendation and says, “A Praying Life will bring a living,
vibrant reality to your prayers. Take it to heart.” And what Christian does not want to learn
to pray better? What Christian would claim that his prayers are as powerful as ever he
would want them to be? The vast number of books on this subject testifies to the Chris-
tians’ desire to pray more and to pray better.

A Praying Life is the fruit of the prayer seminars that Miller has led scores of times over the years. And in the
structure, in what it teaches, it has the practical, real-life feel of a seminar. The meat of the book is family sto-
ries—not dramatic tales, but just small vignettes of daily life and survival. These stories do not only offer that
personal touch that takes the book out of the abstract, but they also provide a measure of cohesion, tying
chapter-to-chapter and part-to-part.

The book begins with a brief reflection on why Christians struggle so much with prayer. Miller says rightly, I'm
sure, that many people fail to pray properly because they are pursuing prayer rather than God. Ironically, they
make prayer their focus instead of focusing on the one to whom they are praying. Prayer becomes an end in
itself rather than the means to relationship with God. No wonder, then, that we struggle! “Consequently,
prayer is not the center of this book. Getting to know a person, God, is the center.” Another source of the frus-
tration that many people feel when they reflect on their prayer lives comes from working on this discipline in
the abstract, separated from the rest of life. This is why Miller advocates a praying life, a life of prayer and not
just small moments of prayer. This is something that needs to be learned over time and that needs to be nur-
tured. “A praying life isn't something you accomplish in a year. It is a journey of a lifetime.”

Miller teaches prayer in thirty-two (1) chapters divided into five parts. In the first part, he writes about praying
like a child, writing about the childlike trust and wonder that so moved Jesus and caused him to use children
as an example to his disciples. Miller wants readers to learn to talk with their Father, to learn to love spending
time with their Father, to learn to be helpless as children are before their father and to learn to cry “Abba” con-
tinually just as Jesus did. In Part 2 he encourages readers to “trust again,” to put aside the cynicism that is
endemic to our culture. This cynicism is a large part of what keeps us from enjoying God and trusting him in
prayer. Part 3 is dedicated to learning how to petition God, to ask for things in prayer and to do so with confi-
dence. He shows why we find it so hard to ask and teaches the grounds by which we can ask. He then looks
at God’s promises regarding daily bread and “your kingdom come” along with Jesus’ extravagant promises
that “whatever you ask in my name, | will do.” The fourth part is about living in the Father’s story, about seeing
prayer as part of the grand story God is weaving into the lives of his people. The fifth and final part, “Praying
in Real Life,” is the most practical part of the book, teaching real-life praying through journaling, using prayer
cards, and so on. This is the small bit of practical application that follows a lot of good teaching.

A Praying Life is a very quotable book that offers many excellent lines, sentences, reflections. Here is just a
single example of one that caught my attention. Miller asks, “How would you love someone without prayer? |
mean, what would it look like if you loved someone but couldn’t pray for that person? It was a puzzle to me. |
couldn’t figure out what it would look like. Love without being able to pray feels depressing and frustrating, like
trying to tie a knot with gloves on. | would be powerless to do the other person any real good. People are far



too complicated; the world is far too evil; and my own heart is too off center to be able to love adequately
without praying. | need Jesus.”

From the earliest chapters to the last, the book is full of good teaching. Miller says very little that is not imme-
diately supported by Scripture and, even in a book that is full of stories of his family, is able to keep himself
out of the limelight. This is a book foremost about God—the God who asks his people to come to him and to
come with him in confidence that he hears and answers prayer. He offers constant challenges to first under-
stand prayer properly and then to pray, knowing that God desires that his people pray.

I do want to point out what | consider a weakness in the book, and it has to do with some of the people Miller
guotes. Those who have read other books on prayer may well see that Miller is indebted to the mystics; he
has clearly derived at least a portion of his theology and practice of prayer from them. At times there is a cer-
tainly mystical quality in what he teaches. We can begin to see the source of this in the several times he
guotes Thomas Merton. Now | do know that many people quote Merton as an authority on prayer; | have not
read his books on prayer so cannot comment. However, necessarily, as a Roman Catholic Trappist monk,
Merton’s theology will get worse the closer he gets to the cross. Hence | think an author would wish to quote
him only with the utmost care. My concern with Miller's book is that he may lead people to investigate Merton
and read there not only what Merton wrote on prayer but also what he wrote on other subjects. Thus there is
good reason to be just a little bit cautious here. This mystical emphasis on prayer runs as an undercurrent
through the book, not destroying it but at times, | feel, detracting from it.

Leaving aside that concern, I still do not hesitate to recommend A Praying Life. Perhaps the greatest strength
of this book is Miller's unrelenting emphasis that prayer cannot be an add-on to the Christian life; it cannot be
supplemental but must always be instrumental. This book will equip you to understand prayer properly and,
on that firm foundation, to commit yourself to it, with confidence that God is willing and able to hear and an-
swer your prayers.

Review courtesy of Tim Challies. Check out other reviews by Tim at www.discerningreader.com. Also, check
out Tim’s fine blog at www.challies.com
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Essential Truths of the Christian Faith

This month we continue our study of theology by lookinthatsubject of infant baptism from R.C. Sproul's
bookEssential Truths of the Christian Fajthublished by Tyndale House Publishers (reprinted with permis-
sion).

Though infant baptism has been the majority practidesvbric Christianity, its propriety has been solemnly
challenged by godly Christians of various denominatiohs. question surrounding infant baptism rests upon
several concerns. The New Testament neither exglmtnmands infants to be baptized nor explicitly prohib-
its them from being baptized. The debate centers on questiorounding the meaning of baptism and the de-
gree of continuity between the Old Covenant and NeweGant.

The most crucial objection formed by those who opposetili@ptism is that the sacrament of baptism be-
longs to members of the church and the church is a congfdrgfievers. Since infants are incapable of exer-
cising faith, they ought not to be baptized. It is alsessted that of the baptisms recorded in the New Testa-
ment there are no specific references to infants. Adurvbjection is that the Old Covenant, though not con
veying salvation via biological blood lines, neverthelessrdidlve an ethnic emphasis on the nation of Israel.
The covenant was passed through family and nationalni¢ise New Testament the covenant is more inclu-
sive, allowing Gentiles into the community of faith. §pbint of discontinuity makes a difference between
circumcision and baptism.

On the other hand, those who favor infant baptismsiteparallels with circumcision. Though baptism and
circumcision are not identical, they have crucial ointcommon. Both are signs of the covenant, and both
are signs of faith. In the case of Abraham, he ctnieith as an adult. He made a profession of faathre he
was circumcised. He had faith before he received gredithat faith. Abraham’s son Isaac, on the other
hand, received the sign of his faith before he hadditie that the sign signified (as was the case witfuare
children of the covenant).

The crucial point is that in the Old Testament, Gatkogd that a sign of faith be givbaforefaith was pre-
sent. Since that was clearly the case, it is eqosi¢o argué principlethat it is wrong to administer a sign of
faith before faith is present.

It is also important to notice that the narrative rdaaf baptisms in the New Testament are of adults we
previously unbelievers. They were first generation @lans. Again, it has always been the rule that aduit ¢
verts (who were not children of believers at the tim#heir infancy) must first make a profession of faith be
fore receiving baptism, which is the sign of their faith.

About one fourth of the baptisms mentioned in the Nestdment indicate that entire households were bap-
tized. This strongly suggests, though it does not provarttaaits were included among those baptized. Since
the New Testament does not explicitly exclude infamtmsfthe covenant sign (and they had been included for
thousands of years while the covenant sign was cirisiong, it would naturally be assumed in the early
church that infants were to be given the sign of thespant.

History bears witness to this assumption. The firsictingention of infant baptism is around the middle ef th
second century A.D. What is noteworthy about this refszas that it assumes infant baptism to be the univer-
sal practice of the church. If infant baptism were netgtactice of the first-century church, how and why did
this departure from orthodoxy happen so fast and so perw#siMet only was the spread rapid and universal,
the extant literature from that time does not reféett controversy concerning the issue.

In general, the New Covenant is manelusivethan the Old Covenant. Yet those who dispute the waladit
infant baptism make it less inclusive with respect tédobin, despite the absence of any biblical prohibition
against infant baptism.



Summary:

1. The New Testament neither explicitly commandsfoidoids infant baptism.

2. To make their case, opponents of infant baptism poifite differences between the Old and New Tes-
taments and to the fact that baptism is a sign df.fait

3. Advocates of infant baptism point out the continbiggween circumcision and baptism as signs of
faith.

4. Most baptisms in the New Testament were of firaegation adult converts, who, of course, could not
have been baptized as infants.

5. The record of baptisms in the New Testament inclthiwssehold” baptisms, which would seem to
include children and infants.

6. Church history bears witness to the universal, nonoestsial practice of infant baptism in the second
century A.D.

Next month we’ll look at the Lord’s Supper.
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The Big Year, rated PG

*k* ]/2

This pleasant film stars Steve Martin (Stu), Jack B(@rad) and Owen Wilson (Kenny) as birders who par-
ticipate in a “Big Year” event. A “Big Year” is a confjgeve bird watching contest in which the participants
seek to spot the most species of birds in a calendariea participants leave their jobs and families behind,
and spend a lot of money in pursuit of this championshipsiwthdes not have any prize money. And, it’s all
on the honor system. No photos are required proving theagtally did see all of those birds.

Kenny holds the records of over 700 specifies in a yearai®t Brad want to break that record, but neither
they, nor Kenny, want to let anyone know that theyimectuality doing a “Big Year”, so there’s a good bit of
deception that goes on among the characters.

It may sound all kind of far-fetched, and a perfect examphow to waste your life from the next edition of
John Piper’s book, but there is something appealing aboutriagsuming little film based on true events. In
addition to the three stars mentioned above, yowllatber familiar actors such as Kevin Pollak, Angelica
Huston, Dianne Wiest and Brian Dennehy in small rolesuigthout the film. While unfortunately God’s name

is misused about a half dozen times in the film, tieereinimal adult language, and only a brief scene of sexu-
ality, which is ultimately humorous.

Courageous, rated PG-13
*1/2

This film is from the group at Sherwood Baptist Churct thas previously given us “Flywheel”, “Facing the
Giants” and “Fireproof’. While “Fireproof” looked at maage and gave us the “Love Dare”, this film is a
challenge to men to become good fathers, and gives usltfess”.

This is the fourth “faith based” film we’ve seen theay, having previously seen and reviewed “The Fifth
Quarter”, “Soul Surfer” and “The Grace Card”. | trydiopport faith-based films when they come to our thea-
tres. Unfortunately, although Christians were onceafdhefront of the arts, too often the films we produce
are a second rate product. | realize that this is oftexstia result of the budget available to the filmmaled,
thus the quality of the actors that can be attractethisrfilm | felt that the action scenes were actuptetty
good. But whereas actor Kirk Cameron had the lead mepFoof’, this time Alex Kendrick, Associate Pastor
from Sherwood takes the lead and the film suffers asudtré&endrick has also directed all four of the Sher-



wood films.

Kendrick plays Adam Mitchell, an Albany Georgia deputy gheHe is inconsistent as a father in the begin-
ning of the film, showing preference for his daughter Emilgr his son Dylan. Changes in his life lead him to
make changes as a father. Then, he and others chadléfaiders to make a resolution to be better fathers.

It's hard to be critical of a film that encourages rt@stand up to their responsibility to be good fathers. Un-
fortunately, despite the good message, this is a slowag@nd not particularly well-made film, and unlike
“Fireproof”, | did not feel that | could recommend it toy mon-Christian friends.

Ides of March, rated R

*k*

This film, directed by George Clooney features a vensticast. Clooney stars as Pennsylvania Governor
Mike Morris, a Democratic candidate for the Presiggnst before the crucial and very close Ohio primary.
His competition is Senator Pulliman of Arkansas, whaesapaign manager is Tom Duffy, played by Paul
Giamatti. Morris’ campaign manager is Paul Zaraygdaby Philip Seymour Hoffman and his press secretary
is Stephen Meyers, played by Ryan Gosling. Meyers ikalieharacter in this film. His meeting with Duffy
will play a large role in this film. Meyers tells usat he truly believes in Morris, and it seems thatviiedo
whatever it takes to get him elected.

Molly is an attractive young intern played by Evan RddNood. She has only been on the campaign a few
weeks, but will play a critical role in this film. Maa Tomei plays a journalist who is always trying toiget
formation out of Meyers for her column. Jeffrey Witiggtars as Senator Thompson, whose influential endorse
ment and electoral votes are important to both careldaut he wants something in return.

The acting is superb in this film and the story will kgep engaged. There is some sexual content and signifi-
cant adult language. I’'m downgrading this film by a fulFlséar due to the language. Another thing I noticed
was that there wasn’'t one character in this film thvaas pulling for. Look for this film and its cast to iben-
tioned come Oscar nomination time.

Dream House, rated PG-13

*

This film stars Daniel (“James Bond”) Craig as Will Aten, a book editor, who retires to live in his dream
house in suburban Connecticut with his wife and two youngldars. It looks like he has everything going
for him. But we soon find out that some terrible things hapgen their “dream house”. Unfortunately, be-
cause the big twist in this film was actually given awathe films advertisements, most of the suspendattha
could have had was lost. As the reviewer from Pluggedinwmote, this was the “equivalent to the commer-
cials for The Sixth Sense intoning, “I see dead people.Bance Willis is one of them!”

Rachel Weisz stars as Will's wife Libby, and NaomitW&atars as the interesting neighbor Ann Patterson.
This film contains some adult language, including severadedof God’'s name. Perhaps the only good thing
that can be said of the film is that Craig and Weisendls for many years, worked together on this film and
were married in June of this year. Save your money amd #his film.
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CHRIST CHURCH, PresbyterianChurch inAmerica
1301 North Linden, Normal, IL 61761 (309) 452-7927
www.christchurchpca.org Christ.churchpca@frontier.com

Office Hours: Monday-Thursday: 9 a.m.-3 p.m., Friday: 9-11

Pastors:
Dr. Bob Smart, Lead Pastor
rs.revival@frontier.com
David Keithley, Youth & Family Pasto
pastordave.Christchurch@frontier.com
Jeff McCord, Pastor of Ministries
jomccord@gmail.com
Duane Otto, Assistant Pastor
duaneotto@mac.com
Elders:
Bob Force ............ 662-0978
Gary Haluska...309-691-2438
David Loomis......... 862-3180
Don Lusk.............. 663-9131
Art Moser....... 309-681-8433
Bill Pence............ 452-5438
Bill Ray............... 828-2721
Dustin Webb.......... 287-1147
Bill Wilson........... 661-2885
Deacons
Gary Ayers........... 829-8303
Chris Evans.......... 827-7088
Don Haliley..... 309-699-1351
Dave Helling........ 862-3510
Michael Lyons...... 828-8660
Roy Lyons............533-4635
Bob Mathes.......... 963-2018
Chris McNeilly...... 726-1167
Robert Nagle......... 828-3841
Steve Parsons...... 662-0974
Mark Swiger......... 827-8102
Pete Juvinall.......... 452-8917
Thanks...

We would like to thank our contributors this month: PaBih, Art Moser, Tim Challies and Doug Michael.

Coram Deo Submissions...
We welcome your submissions. Please deliver them in pdsganail or email to bntpence@msn.com.
Send them for the December issue by 6:00 pm on Tuesdagnitbev 29.




